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cannot be conscious of itself. Self-consciousness without
selfhood is like the play of t( Hamlet" without the prince of
Denmark. To explain the mind without the self as its unity
is to stultify its meaning. The psychologist as a scientist
in his zeal for observing things forgets the observer or the
experient, and thinks only of association of ideas, configura-
tions and complexes. Still others rightly recognize that pur-
pose is the central fact of psychology and that the self is
personal and self-directive, and has the factors of knowing,
feeling and willing. The life of reason has no origin in the
animal life of man; but it is the essential quality of the self
in its gradual ascent from reflex action to reflective action.
The spiritual self is different from the mind-body and has the
freedom to achieve the highest ideals of truth, goodness and
beauty. The self known as cit in Indian thought has it own
worth and dignity and its freedom cannot be explained away
in terms of the scientific law of causation or the omnipotence
of God. Though the self exists by itself, it is not isolated or
exclusive. It has its value only in a society of persons and
as a mode of the Absolute.

ONTOLOGY

The chief question in contemporary metaphysics as the
theory of Being is whether Reality is one or many, or the
one in the many, or whether it is the absolute experience,
or Self; and though extremists are ranged in opposite camps
in the solution of the problem, a distinct tendency to rap-
prochement is discernible in the leading exponents of the
philosophy of today. The absolute idealist affirms the unity
of the universe and the principle of totality as its vitalizing
thought and seeks to discover the one all-inclusive whol^